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Latest variant:
... and Jesus asked his mother to leave the place for a few minutes.
And then he said: “Let the one without sin cast the first stone”..
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NA?" John 7:53 [[kal €éTopeldnoar €ékaotog €ic Tov olkov alToD,

8:1 'Inoolg 6¢ €mopen eig T0 0poc TAVY EAaLdy. 2 “Opbpov b€ maALY
TOPEYEVETO €L TO Lepov Kol TAG O AxOG HpYeTto TPO¢ wldTOV, Kol
keBloog €5i8ooker obToUC. 3 “AyouoLy 6€ Ol YpopUoTELC Kol ol
DopLoelol YUVaIKe €TL HOLYELE KOTELANUUEVTY Kol OTNOOVTES aDTTY
€V UEOW 4 AEYOLoLY aDTR® dLdaokode, altn 1 Yyuvn KetelAnmiol €T’
a0TOPWP®W HOLYEVOUEVT) 5 €V &€ T¢) VoUW MUIv Mwiofic évetellato
T Tolalteg ALBalelv. oL obv TL Aéyelg; 6 ToDTO O €Aeyov
TeLpadovtee adToV, va éxwoLly kKatnyopely adtod. 0 8¢ 'Inoodg katw
KOPog TG OoKTOAW Katéypader €lc tny YyAv. 7 g 8¢ €méuevov
EPWTOVTEC aVTOV, aVéEKLer Kol €lTer adTolg" 0 QVUUIPTNTOC LUKV
TPATOC €M adTNY PaAétw ALBov. 8 kol MaALY KaTokOog €ypuder €lg
mr yAv. 9 ol 8¢ axovonvtec €Enpyovto ci¢ kud’ €lg apaucrol Gmo
TOV TPEOPLTEPWY Kol KaTeAeLpON UoOvoC Kol 1) yuun €V péow odow. 10
avakOfg 8¢ 0 ’‘Inoodg elmev aUtf® yoOvar, moD elowy; obdelc o€
KOTEKPLYEY; 11 1) 8¢ elmer: ovdelg, kupLle. e€lmey &€ O ‘Inoodg: ovde
€YW) 0€ KATOKPLVW® Topevov, [kal] &m0 ToD viv pnkétL apaptove.]]

7:53 Then each of them went home,

8:1 while Jesus went to the Mount of Olives. 2 Early in the morning he came again to the temple. All
the people came to him and he sat down and began to teach them. 3 The scribes and the Pharisees
brought a woman who had been caught in adultery; and making her stand before all of them, 4 they
said to him, "Teacher, this woman was caught in the very act of committing adultery. 5 Now in the law
Moses commanded us to stone such women. Now what do you say?" 6 They said this to test him, so
that they might have some charge to bring against him. Jesus bent down and wrote with his finger on
the ground. 7 When they kept on questioning him, he straightened up and said to them, "Let anyone
among you who is without sin be the first to throw a stone at her." 8 And once again he bent down and
wrote on the ground. 9 When they heard it, they went away, one by one, beginning with the elders;
and Jesus was left alone with the woman standing before him. 10 Jesus straightened up and said to
her, "Woman, where are they? Has no one condemned you?" 11 She said, "No one, sir." And Jesus
said, "Neither do | condemn you. Go your way, and from now on do not sin again." [NRS]



The manuscript evidence

T&T #100

omit: P66, P75,01, A B, C™ LN, T,W,X,Y,A, ©,¥, 070", 0141, 0211,
22, 33,157, 213,397,799, 821, 849, 865, 1241, 1424, pm®®°,
it(a, f, I*, q), Sy, sa, bo"", pbo, ac?, arm™*, geo™*, aeth, goth,
Ir, Cl, Or, Chrys, Tert, Hier™s, Aug™*

Lacuna: P45, A, C, 070 (but from space considerations it is improbable that they
contained the text.)

txt Uncials: 5™ D,d, e

6™, 7™: Old Latin, Greek Alex. MSSe T Syrise scholia

8™ E, (L), 047*" 0233

o™: Fled g, H, K, TI"), M, U, V, (A), A, Q

0™ s, T
(1), (f13), 28, (565), 579, 700, 892, 1071, Maj"**° + ca. 470 Lectionaries
Lat(aur, b2, ¢, d, e, ff*(omits verse 53), j, I, r', vg), Sy-Pal, bo",
Hiep™mss. 4th CEl Ambrose*™ CEI Pacianth CEI Au95‘rh CEI Bois

e Codex L®™" and A°™ both have a large space after 7:52, indicating
knowledge of the PA.

e MS 047 omits verses 7:53 - 8:2.

e pc'® omit 8:3 - 11 only

e F has a lacuna from 7:28 up to 8:10 (it starts here with TANV).

e II has a lacuna from 8:6 (it ends with KO.Tw) to 8:44.

e 0233 is a palimpsest (Muenster): M. Robinson notes that the PA
portion is basically impossible to read, even under UV light.

¢ The following MSS have the passage with obeli:
E,M, S, A, TI, Q, 1424™9, pm?™°

B: umlaut (1361 C 3 R)
52 ... TpodNTNG 00K éyeipeton. 8:12 TIaALy odv ...

Additional umlaut at the end of Jo (1382 A 33 L)



On Sept. 12™ 2006 M. Robinson notes on the ETC blog:

“Klaus Wachtel, Ivo Tamm and I jointly had gone over the T&T listing during its pre-publication
state, in order to weed out errors and to make certain that we were on the same track. I can say
that 43 additional MSS containing the PA were collated at the INTF during the Spring of 2005.
If these are added to my lectionary log total, the number of MSS + lectionaries that contain the
PA is at least 1350+43+470 = 1863 total MSS (there are somewhat more than 280 continuous-
text MSS that do not include the PA (excluding lectionaries, where the PA only appears
sporadically, when certain specified saints happen to be honored therein)."

The following MSS have the PA at other positions in the NT:

e f1,565, al*® at the end of Jo (of f1only 1, 565, 1582 and 2193 have it at the
end of Jo, 118 et al. have it here at 7:52)

o f13,1434 post Lk 21:38, (but 174, 230, 1689 only in John!)

e 225,1128 post Jo 7:36

e al’ post Jo 8:12
o 2691 post Jo 8:14a
e 981 post Jo 8:20

e geo™* post Jo 7:44

o 1333 between Lk and Jo. M. Robinson Oct. 2002 on the TC list: "Lk ends on one page
bottom, recto, with 5 lines left empty (leaf 148). Next page (verso of leaf 148) contains the
pericope complete before the list of kephalaia for Jn. It is written in a darker ink, but not
necessarily by a different scribe, since there are a number of similarities to the style of the
opening segment of John which follows. The title of the PA page reads EUa EIS T> K/ TOU
OKTWs Tu OSIas PELAGIAS (= the lectionary reading for Pelagia, Oct 8th). Also, the PA is
written in 2 cols., 26 |l per page, as in the rest of the MS. In the main text of John, the PA
is not present. However, in loc. 7:53 there is a stylized cross at the end of 7:52, and written
in the margin between columns is something regarding "... H PERIKOPH TOU ... GUNAIKOS",
part of which was not decipherable."

Robinson adds in 2008 on the ETC blog: "In addition, the PA, as included on this separate
leaf, is clearly labeled as EK TOU KATA I(WANN)W."

In Family 1 there is an abnormally long space between Jn 7:52 and 8:12 in the
text. The pericope itself is added at the end of the Gospel of John after the
following statement: (from 1582)

TO TMEPL NG MoLyaALdog KeboAoLov:

Ev tw kot Toavvny euoyyellw ¢ €V TOL TAELOOLY oVTLYPodOLS
LT KELWEVOV WUm &€ Tope TWV Ol TUTEPWY TWV EPUNVELOAVTOV
uvnuovevBer. ¢nur on ‘lwovvouv tov XpPuoOOTOUMOL KoL  KUPLAAOU
aAcovdpeLac ovde uny LT BEodWPOL PWPOVEOTLHG KoL TWY AOLTWY
ToPEACLPOl KOTO TOV TOTOV® KELTHL &€ OUTWC HE T'OALYX NG oPYNG
TOL THTPOC KePUAXLOU® €ENMG TOL (Jo 852) €PULVTIOOV Kol L€ OTL
TPOPNTNG €K TNG YUALALKG OUK €YELPETOL®

Image of the statement: http://itsee.bham.ac.uk/parker/introduction/plates/plate29.htm
Image of the gap: http://itsee.bham.ac.uk/parker/introduction/plates/plate34.htm



The comment has been written by the original scribe Ephraim (10™ CE). The text of 1582, as well
as 1739 is closely related to Origen/Caesarea. The archetype has been assigned to the late 5™
CE.

Note that 565 is a member of f1 in John. Maurice Robinson comments: "The PA text of 565 is
now completely lacking, with only the beginning of a faded introduction fo the PA being present
(this introduction appears similar to what appears in MS 1). The last page is missing (or never
was completed; the microfilm only goes to the point described. But I suspect ho unfilmed blank
page follows, or such would have been stated by earlier researchers, particularly Belsheim."

T&T wrongly list 565 for the omission. Klaus Witte confirms.

Comment in 1006:

In the minuscule MS 1006 (11™ CE) we find the following strange marginal note:
TO KePOAKLOV TOUTO TOU KT OWUKY €LAYYEALOL €OTLY.

Perhaps the scribe meant Efpoioug edoyyeAlov ? Becker and Liihrmann
suggest a different Gospel of Thomas.

"Umlauts" in Codex Vaticanus:

Codex B does not contain the PA.

The codex contains textcritical symbols, so called umlauts, double-dots, of
unknown age. There are two of these umlauts that can be associated with the
PA. The first is next to the line which has the end of Jo 7:52. It is possible that
the umlaut indicates the missing PA. On the other hand this umlaut may equally
well indicate the word-order variant at this position, where B reads:

ek Thg Dadliolog Tpodntng ok €ynyéptal but the Byzantine majority:
TpodpNTNe €k A Iadidalog olk Eynyéptal.

Another umlaut is found at the end of Jo, roughly in the middle of the free
space beneath the colophon. It is not clear what this means. It is in principle
possible that this indicates the PA, too.

It is very difficult to evaluate this evidence, because currently there is no
consensus as o the age of these umlauts. It is in principle possible that they are
as old as the codex.

For detailed information on the umlauts, please check:
http://www.uni-bremen.de/~wie/Vaticanus/index.html

Codex W/032:

This codex has a blank page (recto+verso blank) between the end of the Gospel
of John and the beginning of the Gospel of Luke. No such space appears between
Mt and Jo or between Lk and Mk. It is possible that this indicates knowledge of
the PA.




On the MSS with lacunae:
The following MSS have lacunae at the PA, but from space calculations the
existence or non-existence of the PA can be deduced:

b: The relevant sheet is missing form the codex now, but it is probable that the
MS had the PA originally (so Buchanan in the ed.pr.).

P45: TC Skeat makes a reconstruction of the codex and concludes that it is
"highly unlikely" that it contained the PA (reference see below).

A: lacuna 6:50-8:52 (Tregelles 1854 noted omission)

A has a lacuna from 6:50-8:52a. It is certain that A did not contain the PA. T
have made a reconstruction of this from Robinson's Byzantine text with nomina
sacra. It fits the space exactly without the PA (+ 1,5 lines) taking into account
the following phenomenon: Some people noted that at the beginning of the first
existing folio two extra lines in slightly smaller letters have been added and
speculated about its implications for the contents of the lost folios. But there is
a simple explanation: A* omitted Jo 8:52 due to homoioteleuton: €l TOV
al@ve - €l¢ TOV al@dve. A scribe added the missing verse in part at the
bottom of the last missing page and in part on top of the first existing page. M.
Robinson concurs with this view.

C: lacuna 7:3-8:34 (calculated by Tischendorf, see ed. pr. p. 31)

070 has Jo 7:42-8:12 in Coptic without the PA. The Greek runs from 7:3-12 and
8:13-22.



The earliest quotations

2" CE:

Papias (125 CE): Eusebius writes in his church history (III, 39): ..
ekTedeLtal O6¢ Kol GAAMY LoToplow Tepl yuvvalkOg €Tl TOAAKLG
apoptiong SLPAndelong €ml tod kuptov, My 10 kud ‘EBpailovg
El’)OCYYé)xLOV ‘ITEpLéXEL. "He [Papias] also notes another story about a woman, who

has been accused of many sins before the Lord, which the Gospel according to the
Hebrews contains."

Protogospel of James: A case has been made by Becker and later W.
Petersen, that the author of the Protogospel of James (early 2" CE) knew
a Gospel of John which contained the PA. Note the phrase (16.2): ... 008¢
€Yw KpLVw UPAC. But this is not compelling. The phrase is not peculiar
enough to draw this conclusion. Compare: Petersen, William L. "Oude egw se
[katalkrinw. John 8:11, the Protevangelium Iacobi, and the History of the Pericope

Adulterae." In William L. Petersen et al. eds., "Sayings of Jesus: Canonical and Non-
Canonical: Essays in Honour of Tjitze Baarda". Leiden: Brill, 1997, 191-221.

3rd CE:

Didascalia Apostolorum (3™ CE, ch. 7, translated from Syriac, Codex

Sangermanensis (MS Syr 62 of the Bib. Nationale, 8th or 9th CE): "do as he
also did with her that had sinned, whom the elders set before him, and leaving the
judgment in his hands, departed. But he, the searcher of hearts, asked her and said to
her: 'Have the elders condemned you, my daughter?’ She says to him: ‘Nay, Lord." And
he said to her: 'Go your way: neither do I condemn you.'"

4™ CE:

Ambrose (338-397, c¢. 374, several times, e.g. Epistle 25,7):
"Recedentibus ergo illis, remansit solus Jesus, et elevans caput ad
mulierem, ait: 'Ubi sunt, qui te accusabant? Nemo te lapidavit? Et illa
respondit: Nemo. Dicit ei Jesus: Nec ego te damnabo. Vade, et vide amodo
ne pecces." "

Epistle 26,2: "Ac semper quidem decantata quaestio, et celebris absolutio
fuit mulieris ejus, quae in libro Evangelii quod secundum Joannem
scribitur, adulterii rea oblata est Christo. Id enim Judaeorum commentata
est tergiversatio, ut si contra legem absolveretur, contra legem probata
Domini Jesu sententia tenerentur; si autem damnata esset ex lege, vacare
Christi videratur gratia."



Ambrosiaster (366-384, "Quaestiones ex Utroque Mixtim - CII: Contra
Novatianum", PL Migne Vol. 35, 2303): "dominus autem oblatae sibi
meretrici pepercit, ei videlicet quam in adulterio se deprehendisse
majores judaeorum dixerunt; ut quia pia praedicatio incoeperat, non

condemnandum, sed ignoscendum doceret". [anonymous work, assigned to
Augustinus in earlier times, but now considered to be by Ambrosiaster.]

Pacian of Barcelona (c. 370-390, Epistle 3, 39, PL 13:1077): "Nolite in
Evangelio legere quod pepercerit Dominus etiam adulterae confitenti,

quam nemo damnarat." ["Why delay ye, O Novatians, to ask eye for eye, tooth for
tooth, to demand life for life, to renew once more the practice of circumcision and the
sabbath? Put to death the thief. Stone the petulant. Choose not to read in the Gospel
that the Lord spared even the adulteress who confessed, when none had condemned
her."]

Apostolic_Constitutions, based on the Didascalia (c. 380 CE, book 2, ch.
24): KoL OAAT) TLVL OUOPTWAW YUVOLKL A€yel, Adewvtal oov oL
OUOPTLTOL oL TOAAXL, OTL myamnoeg ToAv. Etepoav &€ TLva
NUOPTNKLLLY €0TNONY OL TPeofuTtepoL eumpoafer ouTOUL, KoL €
oUTW Bepevol Ty kpLoLy eEnAbov. o de kopoLoyvwotne Kuplog,
TUOOUEVOG QUTNG, €L KOTEKPLVOY oUTNY OL TpeofutepoL, Kol
ELTOUONG OTL OU. ELTEV TPOG oUTNY, YTOYE, OUOE €YWw O€
KXTOXKPLVW. ["He says also to another, a woman that was a sinner: 'Your sins, which

are many, are forgiven, for you lovest much.' (Lk 7:47) And when the elders had set
another woman which had sinned before him, and had left the sentence to him, and were
gone out, our Lord, the searcher of the hearts, inquiring of her whether the elders had
condemned her, and being answered No, he said unto her: 'Go your way therefore, for
neither do I condemn you.' " ]

Didymus the Blind (1 398): Qepoper ouvv €V TLOLY €LAYYEALOLG'
yuvn, onowy kotokpldn vmo twr lovdolwy emL apopTLe Kol
oTeoTEALETO  ALBOPoANONVHL €L TOV  TOTMOV, OTOUL €LWOEL
YLeoBol. 0 owtnp, ¢PNOoLY, €WpaKws ouTNY KoL Bewpnoag oTL
€TOLUOL €LOLY TPOG TO ALBoPoAnoar outnr, TtoOLg HeAAOLOLY
LTy Kotoforely ALBOLG €LTEV: OC OUK MUKPTEV, oLPeTw ALBov
Kol PoAETW OUTOV. €L TLG GULVOLOEV €0UTW TO KN MUEPTNKEVOL,
Aoy ALBor  ToLOTW  GULTNY. KoL OUOELG  €TOAUNOCEV.
€TLOTNOAVTEG €UTOLC KoL YVOVTEG, OTL KoL oUTOL LTeuBurol
€ELOLV TLOLVY, OUK €TOAUNOQV Kotamtoloel ekelvny. (Didymus'

Commentary on Ecclesiastes, according to the Tura Papyrus). ["We find,
therefore, in certain gospels: A woman, it says, was condemned by the Jews for a sin and
was being sent to be stoned in the place where that was customary to happen. The savior,
it says, when he saw her and observed that they were ready to stone her, said to those
who were about to cast stones, 'He who has not sinned, let him take a stone and cast it.
If anyone is conscious in himself not to have sinned, let him take up a stone and smite
her.' And no one dared. Since they knew in themselves and perceived that they
themselves were guilty in some things, they did not dare to strike her."]




5™ CE:
e Jerome (ca. 415 CE, PL 23:553): "in ev. sec. Ioh. in multis et Graecis et

Latinis cdd. invenitur de adultera muliere quae accusata est ap. dominum".
["in the Gospel according to John in many manuscripts, both Greek and Latin, is found the
story of the adulterous woman who was accused before the Lord."]

e Augustinus (354-430, c. 400 CE): De Adulterinis Conjugiis II 6, 7.: "Sed
hoc videlicet infidelium sensus exhorret, ita ut nonnulli modicae fidei vel
potius inimici verae fidei, credo, metuentes peccandi impunitatem dari
mulieribus suis, illud, quod de adulterae indulgentia Dominus fecit,
auferrent de codicibus suis, quasi permissionem peccandi tribuerit qui
dixit: Iam deinceps noli peccare, aut ideo non debuerit mulier a medico

Deo illius peccati remissione sanari, ne offenderentur insani." [Certain
persons of little faith, or rather enemies of the true faith, fearing, I suppose, lest their
wives should be given impunity in sinning, removed from their manuscripts the Lord's act
of forgiveness toward the adulteress, as if he who had said, Sin no more, had granted
permission to sin] -- Augustinus mentions the pericope at least 9 more times (compare
Becker)

¢ Burgon adds: Faustus the African (400), Rufinus (400), Chrysologus (433),
Sedulius a Scot (434), Victorius or Victorinus (457), Vigilius of Tapsus
(484), Gelasius Bishop of Rome (492), Cassiodorus, Gregory the Great and
other Fathers of the Western church.

6™ and 7™ CE Alexandrian MSS:

Ehrman notes the following (from Becker):

"A notably different form of the PA in Syriac is preserved in the Church
History of Zacharias Scholasticus, the Monophysite Bishop of Mitylene (d.
after 536). A Syriac translation of this original Greek composition was expanded
and later incorporated into a larger work that still survives. In a portion of this
expanded edition, completed in the year 569, the story of Jesus and the
adulteress is told with a note that it ‘'was found in the Gospel of Mara, Bishop of
Amid'. In 525 CE the Bishop Mara fled to Alexandria, where he acquired a large
library ... Thus there can be little doubt that Mara found the PA in the Gospel
books of Alexandria in the early 6™ CE. If the interpolation was common
knowledge by the early 6™ CE - so that visitors to Alexandria became acquainted
with it - would it not have occurred in a much earlier period?"

"Although the oldest Syriac versions of John omit the PA, some later Syriac
MSS include it either after Jo 7:52, in the margin, or as an appendix to the
entire Gospel. In several of these MSS, ranging from the 9™ to the 15™ CE, the
passage is accompanied by a nhote claiming that it derived from a certain 'Abbot
Paul', who found it in Alexandria. [...] It remains unclear whether this scholion
refers to Paul of Tella, the translator of the Syro-Hexaplar of the OT, who was
known to have accompanied Thomas Harkel on his journey to Alexandria, or, as is
somewhat less likely, the 'Abbot Paul' who translated the works of Gregory




Nazianzus into Syriac on Cyprus. In either case, the scholion indicates that the
PA was found in Alexandrian MSS of John by the early 7™ CE." (Ehrman,
footnote 18)

The work Historia Eclesiastica was mistakenly attributed to Zacharias Rhetor.
Actually it is the work of an anonymous Greek chronicler, who used Zachariah of
Mitylene's Chronicle as a source, among other sources. Book 8 is the author's
own contribution. The work is preserved in Syriac.

Historia Eclesiastica 8.7 reads:

"Now there was inserted in the Gospel of the holy Moro the bishop, in the 89™
canon, a chapter which is related only by John in his Gospel, and is not found in
other MSS, a section running thus:

It happened one day, while Jesus was teaching, they brought him a woman who had
been found to be with child of adultery, and told him about her. And Jesus said to
them, since as God he knew their shameful passions and also their deeds, 'What
does He command in the law?' and they said to him: ‘That at the mouth of two or
three witnesses she should be stoned.' But he answered and said to them: 'In
accordance with the law, whoever is pure and free from these sinful passions, and
can bear witness with confidence and authority, as being under no blame in respect
of this sin, let him bear witness against her, and let him first throw a stone at her,
and then those that are after him, and she shall be stoned.' But they, because they
were subject to condemnation and blameworthy in respect of this sinful passion
went out one by one from before him and left the woman. And when they had gone,
Jesus looked upon the ground and, writing in the dust there, said to the woman:
‘They who brought you here and wished to bear witness against you, having
understood what I said to them, which you have heard, have left you and departed.
Do you also, therefore, go your way, and commit not this sin again.' "

(F.J. Hamilton and E.W. Brooks "The Syriac Chronicle known as that of
Zachariah of Mitylene", London 1899)

J. Knust in his 2006 JECS article wonders if the pregnancy noted here is an
influence of the Protevangelium Jacobi.



Notes on the earliest quotations

Regarding the Didascalia:

The Didascalia, is a Church Order, composed, according to recent investigations, in the first
part, perhaps even the first decades, of the third century, for a community of Christian
converts from paganism in the northern part of Syria. The work is modeled on the Didache
and forms the main source of the first six books of the Apostolic Constitutions. The
unknown author of the Didascalia seems to have been of Jewish descent. A bishop with a
considerable knowledge of medicine, he lacked special theological training. He makes ample
use of Holy Scripture and borrows from the Didache, Hermas, Irenaeus, the Gospel of Peter
and the Acts of Paul. The text can be reconstructed from the Apostolic Constitutions, a few
Greek fragments, a complete Syriac translation, an old Latin franslation of about half, and
the Arabic and Ethiopic Didascalia that depend on the Didascalia Apostolorum. [J. Quasten
(Patrology, 1958, vol. 2, pp. 147-148)]

The earliest mention of the work is by St. Epiphanius, who believed it to be Apostolic. He
found it in use among the Audiani, Syrian heretics. The few extracts he gives do not quite
tally with our present text; but then he is notoriously inexact in his quotations. [Catholic
Encyclopedia "Didascalia"]

Both the Didascalia and the Apostolic Constitutions have been placed in Syria, possibly
Antioch: "Syria would appear to be the place of origin of this work, and the interest of the
compiler in men and things of Antioch would point to that city as the centre of his activities.
His interest in the Ignatian Epistles, his citation of the Syro-Macedonian calendar, his use
of the so-called Council of Antioch as one of the chief sources of the "Apostolic Canons", and
his construction of a liturgy on Antiochene lines confirm the theory of Syrian origin.
[Catholic Encyclopedia "Apostolic Constitutions"]

Harnack on the compiler of the Apostolic Constitutions: "by a critical analysis and
comparison, comes to the conclusion that pseudo-Clement, alias pseudo-Ignatius, was a
Eusebian, a semi-Arian, and rather worldly-minded anti-ascetic Bishop of Syria, a friend of
the Emperor Constantius between 340 and 360; that he enlarged and adapted the Didascalia
of the third and the Didache of the second century, as well as the Ignatian Epistles, to his
own view of morals, worship, and discipline, and clothed them with Apostolic authority."
[Harnack ‘Teaching' in ' Texte und Untersuchungen', ii. pp. 246-268, Leipzig, 1884]



Discussion of the external evidence

Even though the PA is a well known textcritical problem, it is not really difficult,
because the external evidence is overwhelming against it being authentically
Johannine. Nevertheless the story is very old. It has been transmitted probably
both through oral tradition and in apocryphal Gospels.

The earliest MSS that actually have the pericope are: D, b*, d, e, ££2, all from
the 5™ CE. Several Latin church fathers from the 4™ CE on know the pericope in
John. It is not mentioned by ANY Greek father before the 12™ CE (except
Didymus and except the church history attributed to Zacharias Rhetor). Jerome
mentions around 415 CE Greek and Latin MSS which contain the PA. His NT
revision, which started 383, also requires such codices.

Thus the PA was clearly present in Latin codices and also probably in Greek
codices in the second half of the 4™ CE. No witness is known from before the
4™ CE. From this we can conclude that the PA entered the Greek MSS
therefore probably sometime in the 3™ or early 4™ CE. This happened probably
first in "the West".

This does not mean on the other hand that the story was unknown earlier. We
have seen that already Papias knew it and that it is included in the Syriac
Didascalia, from the 3™ CE.

Papias:

Eusebius tells us that Papias in his lost books (Aoylwy Kuplak®y €EnynoeLq)
told a story "about a woman, who has been accused of many sins before the
Lord" and that it was apparently also included in the Gospel of the Hebrews (so
Eusebius). It is possible, even probable that the story is basically the same as
the one we know today. This is already the understanding of Rufinus, a
contemporary translator of Eusebius, who specifically labels the woman an
adulteress.

That Papias (ca. 125 CE) knew the story means that it existed ca. 100 CE
already. This again makes it quite probable that the story contains a genuine
Jesus tradition.

U. Becker in his PA book suggests that one referred to the old authority of
Papias to defend the pericope against various attacks.



The early history of the story:

Ehrman (1988) suggests that Didymus read the story in the Gospel of John in
Alexandria already in the 4™ CE. Didymus writes: "we find, therefore, in certain
gospels ..." It is possible that Didymus means the Gospel of John AND the
Gospel according to the Hebrews (Didymus elsewhere mentions this Gospel). In
this case there existed MSS with and without the PA in Alexandria in the 4'™
CE.

Ehrman notes significant differences between the story in Didymus and the one
told in the Didascalia, the setting and actions differ a lot. He proposes that our
common PA is probably a conflation of two originally different stories:

Didaskalia Didymus:

Do as he also did with her that had sinned, A woman, it says, was condemned by the
whom the elders set before him, and leaving Jews for a sin and was being sent to be
the judgment in his hands, departed. stoned in the place where that was

customary to happen.
The savior, it says, when he saw her and
observed that they were ready to stone her,
said to those who were about to cast stones,
'"He who has not sinned, let him take a stone
and cast it. If anyone is conscious in himself
not to have sinned, let him take up a stone
and smite her." And no one dared.

But he, the searcher of hearts, asked her

and said to her: ‘'Have the elders

condemned you, my daughter?' She says to

him: 'Nay, Lord." And he said to her: 'Go

your way: neither do I condemn you.""

Ehrman thinks that the Didymus story ends with "And no one dared", but this is
not clear. It is only the point where Didymus stops the citation.

According to Eusebius' Papias quotation it appears probable that the woman was
brought to Jesus for judgment. This would fit better to the Didaskalia version,
because in the Didymus version she was already condemned by the Jews.
Eusebius says this (Papias') story was also found in the Gospel according to the
Hebrews. But it is probable that also Didymus read it in this Gospel. So, it is not
at all clear if both stories were originally really different, or if both versions
only represent different loose allusions to the same story. Ultimately Ehrman's
case is not convincing. So also Lilhrmann (1990).

Liihrmann suggests that Didymus' story is basically that which was in the Gospel
according to the Hebrews. On the other hand the story in the Didaskalia is
basically that which we know from the Gospel of John. Liihrmann thinks that this
second version has been created sometime in the 2" half of the 2™ CE to deal
with the repentance problems (Montanists etc.). He does not deal with the
question at what point the story entered the Gospel of John.



What the evidence shows is that the story as such floats around already in the
3" CE in Syria, it is present in the 4™ CE in Alexandria and in the West. But we
don't know for sure if it was present in John before the 4™ CE.

We know that the pericope was present in the 4™ CE in MSS of John in "the
West". In the early 6™ CE MSS are known to contain the PA in Alexandria,
probably even already in the 5™ CE.

U. Becker suggests that the pericope has been included into the canon in the 3™
CE in either Alexandria or Antiochia, as the two main centers of conflict
between orthodoxy and heresy. Becker tends to Antioch.

Around the 8™ CE the final lectionary system has been set up in the East from
an NT text probably without the PA. But at around the same time the PA has
been accepted in the Eastern text. There are three uncials from the 8™ CE and
10 from the 9™ CE.

The Lectionary hypothesis:

The main lectionary reading for Pentecost is Jo 7:37-52 + 8:12. It is difficult to
imagine how a new pericope could have been inserted into these verses if the
lectionary system was already into existence. It has thus been suggested that
all peculiarities of this pericope have to do with lectionary usage. Of course it is
very probable that the insertion points before 7:37 or after 8:12 and also
possibly at the end of John originate from lectionary usage. It is also probable
that the markings with asterisks and obeli are the result of this lectionary
usage. But is it also the case for the complete omission?

The question is if it has been inserted before or after the selection of the
Pentecost reading. It is in fact difficult to imagine the insertion of the PA into
an existing and globally accepted lection. The addition of an extra verse (8:12)
from further down to a continuous paragraph is unparalleled in the Synaxarion.
The time of the creation of the final lectionary system is generally put around
the 7™ to 9™ CE. It therefore seems probable that at the time of the creation
of the lectionary system, or at least at the time of the fixation of the
Pentecost reading, the PA was not present in John.

John Burgon notes a lectionary reading of the PA:

“The great Eastern Church speaks out on this subject in a voice of thunder. In all her
Patriarchates, as far back as the written records of her practice reach - and they reach back to
the time of those very Fathers whose silence was felt to be embarrassing - the Eastern Church
has selected nine of these twelve verses [John 8:3-11] to be the special lesson for October 8."

[The Causes of the Corruption ..., p. 259-260]



That this is dubious evidence will become clear from these comments

(textualcriticism list, Dec. 2004):

Andrew Criddle:

"The celebration of the feast of Pelagia the reformed courtesan on October 8th begins
relatively late ¢ 500 CE. The feast of Pelagia the virgin martyr on the same day is much older
but the use of the pericope is only suitable for Pelagia the reformed courtesan who is almost
certainly a legendary development of Pelagia the virgin martyr. Hence the lectionary evidence
here probably does not go back before 500 CE. However the lectionary usage is IMO highly
relevant. Once the pericope became widely used in the Greek church on October 8th there would
be a strong tendency for it o be added to continuous text gospels that previously lacked it."

Steve Puluka:

"John's continuous weeks are from Easter to Pentecost. As I suspected, this pericope is skipped
during this time frame and does NOT appear as a normal Sunday reading. The reading IS added
as the SECOND commemoration for St. Mary of Egypt the Fifth Sunday of the Great Fast
(lent). St. Mary lived in the sixth century, so obviously this assignment is NOT early. St. Pelagia
died in the Fifth century, so this would not be an early assignment. In addition, I checked on an
eastern cantors' list to expand my own references and we can see no readings specified for this
day in the typikon, menaion or Gospel lectionary in Greek or Slavonic editions. I'm not sure where
this assignment of this pericope to Pelagia is made, but these are the standard sources for
readings and it is not here. Perhaps this is from a Syriac or Ethiopian source that holds a high
regard for St. Pelagia and does not use the Byzantine lectionary system. Those resources I don't
have access to. But this is clearly NOT a universal assignment."

"One of our Greek Cantors was finally able to find this scripture pericope reference to St.
Pelagia on October 8. However, this is part of a vigil rank service written sometime following
World War II by the late Monk Gerasimos of St. Anne Skete in Mt. Athos and was approved by
the Holy Synod. This service would only be used by a parish or monastery dedicated to Pelagia,
not for general parish usage. In addition, all of these vigil rank updates occurred for the same
purpose in the Greek Church, special use by parishes dedicated to the saint, and AFTER the 16th
century. So even if this is not the only one for St. Pelagia, and so far we think it is, the oldest
possible one would have NO connection to the canonization process for John's Gospel."

Andrew Criddle adds:

"The Greek New Testament (6NT) 3rd and 4th editions gives references to several early Greek
text lectionaries which have the pericope in the Menologion probably for October 8th, though
possibly for Mary of Egypt in April. Several are from the 11th or 12th century and one may be
as early as the 9th century (I 514) It may be worth noting in response to your suggestion about
Syriac lectionary usage that the pericope is also found in the Palestinian Syriac lectionary;
manuscripts of which date from the 11th and 12th century but which seems based on much older
material."



The placement in f13:

In f13 the PA can be found after Lk 21:38. On this Hort writes (in a note on Lk
21:38):

"The section was probably known to the scribe exclusively as a church lesson,
recently come into use; and placed by him here on account of the close
resemblance between vv. 37, 38 and Jo 7:53; 8:1,2. Had he known it as
continuous text of St. John's Gospel, he was not likely to transpose it."

I think that it is possible that the scribe of the exemplar of f13 wanted to avoid
separating Jo 8:12 from 7:52 (the lectionary reading) and therefore placed the
pericope at some other appropriate place. Lk 21:37-38 has a similar setting.
Compare:

Lk 21:37 Every day he was teaching in PA 7:53 Then each of them went

the temple, and at night he would go home,

out and spend the night on the Mount 8:1 while Jesus went to the Mount of

of Olives, as it was called. Olives.

21:38 And all the people would get up 8:2 Early in the morning he came again

early in the morning to listen to him in to the temple. All the people came to

the temple. him and he sat down and began to
teach them.

22:1 Now the festival of Unleavened
Bread, which is called the Passover,
was neatr.

The redactor of f13 omitted 8:2b to avoid repetition.

Von Soden notes the interesting fact (p. 1108), that this position in Lk is also
the end of the Jesus ministry and that at 22:1 the passion narrative begins. To
place the PA here is therefore similar to its placement at the end of John in f1.
Von Soden notes that the pericope fitted well here also, because in Lk the
Anointment story at the beginning of the Passion is missing and the PA perhaps
was considered as a substitute.

The lectionary reading for Oct. 7™ was Lk 21:12-19 and the PA was read on Oct.
the 8™ often, as noted above. Perhaps this has to do with the insertion here,
too.

That a single MS (the exemplar of f13), and a very unreliable at that, preserves
the true place of the PA is very improbable.

Note also that f13 also transposes the "agony, bloody sweat" incident from Lk
22:43,44 to affer Mt 26:39.



The placement in minuscule 225:
225 places the PA after Jo 7:36. 225 is a lectionary containing a full, continuous
Gospel text, not a selection of lessons. But at several places the text has been
altered for liturgical reasons, so also in this case.
The readings of the lectionary are:

Tuesday Jo 7:1-13

Wednesday Jo 7:14-30

Thursday  Jo 8:12-20

Friday Jo 8:21-30

Saturday  Jo 8:31-42

Pentecost Jo 7:37-52 + 8:12
As one can see, Jo 7:31-36 is not part of the lectionary cycle. It seems probable
that the PA has been excised from the Pentecost reading and added after Jo
7:31-36 to create a larger block of non-liturgical material.

Compare:
T. van Lopik "Once again: Floating words .." NTS 41 (1995) 286-291

A little curiosum added here for completeness:
Harris, "Codex Bezae", p. 195, notes the following:
In Codex D in Jo 7:53 we read:
D: KoL €TopevdNoNY €KAOTOC €LG TOV OLKOV (UTOU
d: et abierunt unusquisque in domum suam
At Act 5:18 D alone adds a very similar phrase:
D: KoL €Topevdn €LC €KNOTOG €LG Tl LOLK
d: et abierunt unusquisque in domiscilia

A rather remote idea might be noted here, which is that Simon Magus traveled
with a certain woman, called Helene. Simon's enemies accused Helene of being a
whore, which probably even was frue.



The PA in the Diatessaron

The PA is not found in the Eastern witnhesses to the Diatessaron of Tatian (the
Arabic Harmony, and the Syriac commentaries of Ephrem). It is however found
in all the Western Diatessaron witnesses (Fuldensis, Heliand, Liege Harmony,
Pepysian Harmony), here at different positions.

It therefore appears probable that the PA was not in the original Diatessaron,
but has been added early, perhaps already in the late 2nd CE to the Western,
Latin branch of the Gospel harmony.

It has been suggested that it was taken from the Gospel of the Hebrews.
Speculation:

We know that the Old Latin Gospels were influenced by the Latin Diatessaron.
It could be therefore that it was on this route that the PA entered the Gospel
MSS. Unfortunately the position of the PA in the various Diatessaronic
witnesses is variable. If one takes the Fuldensis location to be the oldest and
original, Tom Hennell suggested that "the logical place to insert it [into the
separate Gospels] would be in John; affer one of the Nicodemus references.
John 3:21 might be possible, but the succeeding text relates to John the
Baptist. John 7:52 is another Nicodemus reference, and is then followed by
further Pharisee conflict, and hence would be more logical."

On the other hand it is also possible that the PA entered the Old Latin Gospels
and the old harmonies independently. I think the data are too limited o decide
this.

The sources:
1. Codex Fuldensis (Codex Bonifacius 1)
Codex Fuldensis is a Gospel harmony, written ca. 545 CE by Victor of Capua based on an older
source. Victor found an Old Latin version of Tatian's arrangement and substituted the Vulgate
for the Old Latin. So the text is Vulgate, but the order is (possibly) Tatianic.
In Fuldensis the PA is located after the Nicodemus incident (Jo 3:1-21).
The PA is included in chapters 119 and 120, and is explicit in the chapter title of 120, and hence
must have stood in Victor's source. Chapter 119 has the story of Nicodemus coming by night,
from John 3; followed by the PA to 8:2. 120 gives the rest of the PA. Chapter 121 gives the
cursing of the fig from Matthew (21:18-22).
The corresponding headlines read:

CXVIIII De Nicodemo qui venit ad Thesum noctae

CXX De muliere a Tudaeis in adulterio deprehensa

CXXI Ubi Thesus maledixit ficulneam et aruit

1b. Codex Sangalensis 56: Codex Sangalensis 56 is a copy of Codex Fuldensis and was written in
the 9™ CE. Images can be found at: http://www.cesg.unifr.ch/en/index.htm
Chapter 119 starts with image 196. The headlines can be found on image 022.

2. Heliand ("fitt 47")
In the Heliand the PA is found after Mt 22:22, the question about paying taxes.

3. Liege Harmony




Internal evidence

The wording of the PA is quite un-Johannine, but has several Lukan
characteristics. E.qg.

0pOC TOV EAULOV (4 times in Lk)
oL ypoppetelg kel ol daproaiol (only 3 times in Lk),
e’ ahTOPWPW ("in the very act”, only Jo 8:4 in the Greek Bible),
Kol DO THG ouveldnoews EAcyyopevoL
("and by the conscience being convicted").

0pBpoC ("early morning", only in the LXX),
TaC 0 AoOC (3 times in LK),

koOLoog (4 times in LK),

e6ldaoker adTOVC (2 times Mt, 3 times MK),
ETLLEVW (6 times in Acts),

VoK DTTW (2 times in LK)
GVOLOPTNTOC (only Jo 8:7 in the NT),
KoTeAeLpOm (only Jo 8:9 in the NT),
KOTOKP LYW (3 times in LK),

TANY (15 times in Lk !),

amo ToD ViV (5 times in Lk once in Acts)

Additionally appear some of Luke's preference words:
TopelopL, AXOC, YW, EPWTAW.

On the other hand there are also some un-Lukan phrases, e.g.:

oG 0 AXOC MPYETO TPOC HTOV

Also longer sentences with relative clauses etc. are missing. The simple style can
be compared with that of Mk.

It is interesting to note that Lukan characteristics also appear in the secondary
variants, e.g. ékTeLpalw (8:6), €xw + Inf. (8:6), €l¢ €kooog (8:9), OLVELINOLE
(8:9), katyopoc (8:10), TpoaToLEouaL (8:10).

This means that a special "Lukan" influence can be excluded. The author(s)
simply shares a similar vocabulary and style. U. Becker in his PA book suggests a
late revision ("2" CE?") of the original.

An important argument against a secondary omission is, that it is difficult to
explain, why the first three verses (7:53 - 8:2) have been omitted, too. These
verses would have fitted good to the following verses too and there is no reason



for an omission. Nevertheless these three verses are a nice creation. They are
similar to Lk 21:37-38.

NAZ" John 7:53 koL €TopelBNony €KnoTOC €L¢ TOV otkov oToD,

8:1 'Inoodg 8¢ émopevdn eic T0 Bpoc TOV EAXLAV.

8:2 "OpOpov O¢ TUALY TOPEYEVETO €1C TO LEPOV Kol TEC O AwOC HPYETO
TPOC ahTOV, Kol KeBlowg €8idaoker adTolC.

7:53 Then each of them went home, 8:1 while Jesus went to the Mount of Olives. 2 Early in the

morning he came again to the temple. All the people came to him and he sat down and began to
teach them.

Compare:

NA? Luke 21:37 "Hv &€ toC NMUEPHC €V TG Lepe OLONOKWY, TG O€
vikTeg EEcpyouevoc noALleto €ig T0 0poc T0 kadoluevor Eiul@dy: 38
Kol TG 0 Awog WpOpLler Tpog adTOV €V T¢) Lep@ akoleLy adToD.
“Every day he was teaching in the temple, and at night he would go out and spend the night on

the Mount of Olives, as it was called. 38 And all the people would get up early in the morning to
listen to him in the temple."

It has also been argued that Jo 7:52 fits good to 8:12 ff:

7:37 On the last day of the festival, the great day, while Jesus was standing there, he cried out,
"Let anyone who is thirsty come to me, 38 and let the one who believes in me drink. As the
scripture has said, 'Out of the believer's heart shall flow rivers of living water." 39 Now he said
this about the Spirit, which believers in him were to receive; for as yet there was no Spirit,
because Jesus was not yet glorified.
40 When they heard these words, some in the crowd said, "This is really the prophet." 41 Others
said, "This is the Messiah." But some asked, "Surely the Messiah does not come from Galilee,
does he? 42 Has not the scripture said that the Messiah is descended from David and comes
from Bethlehem, the village where David lived?" 43 So there was a division in the crowd
because of him. 44 Some of them wanted to arrest him, but no one laid hands on him.
45 Then the temple police went back to the chief priests and Pharisees, who asked
them, "Why did you not arrest him?" 46 The police answered, "Never has anyone
spoken like this!" 47 Then the Pharisees replied, "Surely you have not been deceived
too, have you? 48 Has any one of the authorities or of the Pharisees believed in him?
49 But this crowd, which does not know the law-- they are accursed."” 50 Nicodemus,
who had gone to Jesus before, and who was one of them, asked, 51 "Our law does not
judge people without first giving them a hearing to find out what they are doing, does it?"
52 They replied, "Surely you are not also from Galilee, are you? Search and you will see
that no prophet is to arise from Galilee."
8:12 Again Jesus spoke to them, saying, "I am the light of the world. Whoever follows me will
never walk in darkness but will have the light of life." 13 Then the Pharisees said to him, "You
are testifying on your own behalf; your testimony is not valid."

Jo 8:12 is tied up to 7:37-39.
40-43 is the discussion of the crowd, 45-52 is the discussion of the Pharisees.
There would be no real difference if 7:53-8:2 would be present or not.

P. Comfort (Bibletranslator 40, 1989, 145-47) argues that Jo 8:12 is drawn from
Isa 9:1-2

Isaiah 9:1 ... the land beyond the Jordan, Galilee of the nations. 2 The people who walked in darkness
have seen a great light; those who lived in a land of deep darkness-- on them light has shined.



Jo 8:12 Isa1-2

- Galilee of the nations

T am the light of the world have seen a great light

will never walk in darkness who walked in darkness

but will have the light of life lived in a land of deep darkness

Jesus appears to argue to the Pharisees’ assertion, that no prophet comes from
Galilee, by referring to Isa 1-2.

Conclusions on the internal evidence:

The internal evidence also tends to support a secondary addition of the PA. Even
though it is not completely out of place at this position in John, a closer look
shows that it is not really fitting (see also below). Since the text of the PA is
very insecure, it is difficult to evaluate syntax, style and wording.

Overall conclusion:

The earliest external evidence shows no knowledge of the pericope in John. The
earliest clear evidence for the PA in John is from the 4™ CE. On the other hand
a story of this kind was known from the earliest times (Papias, Didaskalia). The
PA entered the Gospel of John somewhere in the 3" CE, but remained in
dispute. It took a long time until its universal acceptance.

There is absolutely no convincing evidence that the PA was originally part of the
Gospel of John.

The remaining questions are:
Why and when has the story been added to the Gospel of John? And why at this
place? Such a large addition is unique (except for Mk 16:9-20).

Why has the story been added after Jo 7:52 ?

1. Papias: It is possible that the story has been added at this position,
because Papias noted the story in his interpretation of e.g. 7:24 ("Do not
judge by appearances, ...") or 8:15 ("You judge according to the flesh ..").
This would depend on knowledge of Papias’ works though.

2. The story illustrates the statements about judgment that Jesus makes at
the feast. In Jo 7:24 Jesus says: "Do not judge by appearances, but judge
with right judgment." In 7:50-52 the Pharisees are accused of
inappropriate judgment. Ehrman notes that interestingly the story itself
shows that all judgment is wrong, but that in its Johannine context the
focus of the story is transformed. Now it illustrates John's opposition to
hypocrisy.



3. Becker assumes that the PA has originally been placed at the end of John,
as an appendix, fitting to the last verse of John, which mentions many
other things that Jesus did. He admits though that there is no evidence
for this assumption. It would also require one more step to explain and to
overcome, the move from the end of John to its present place after Jo
7:52.

When has it been added?

We have positive evidence that the PA was extant in MSS of John in the second
half of the 4™ CE (see above). Church fathers in the 4™ CE also quote it. We
have earlier evidence of the story as such, but no evidence that it actually was in
the Gospel of John.

Why has it been added at all?

U. Becker: The debate about forgiveness was a major one in the 2" and 3™ CE.
It was probably difficult in the long run to argue here with a non-canonical Jesus
story. The story has been accepted rather fast in the West, due to the
authorities of Ambrosius, Augustinus and Jerome, but only very hesitantly in the
East, where it found no advocates.

The history of the PA remains largely in darkness. We have only occasional spots
of light, but the connecting lines are unknown.

It is very unusual for such a large passage to be added at so late a date. Perhaps
one must look at it more in ferms of the canonization of the NT books and not so
much as a textcritical variant. Several NT books took very long to be ultimately
accepted or rejected (compare Revelation or 2" Peter). Perhaps one should see
the PA as such a disputed "book".



Textual groups

Plummer (1893, in his commentary) notes 80 variants in 183 words (and there are
probably many more), which makes the PA that portion of the NT with the most
variants.

It is an interesting fact that the witnesses for the PA group different than in
the rest of John. Also interestingly there is NO Byzantine text of the PA.
Robinson (Preliminary Observations). "The same MSS which generally contain a
Byzantine consensus text throughout the Gospels nevertheless divide
significantly within the text of the PA." Robinson thinks that there are about 10
different "texttypes" of the PA. The version in Codex D is clearly not the
parent of any of these, but it "must represent a near-final descendant of a
complex line of transmission." Two minuscules, 1071 and 2722 have a very similar
text as D in the PA (see below). The close relation of 1071 to D has been
discovered by K. Lake, that of 2722 by M. Robinson. 1071 and 2722 are more
closely related to each other than D/1071 or D/2722 in the PA (9 agreements
against 2 and 3).

The following table is the result of a Principal Component Analysis (PCA) from
Swanson's data (image see below):

no. of dev.
Textual groups: TCG name von Soden  from txt no. of MSS
e M,T,f1,892,1049, NA fl-text I 4-8 >5
e 5,Q,28 S-text [T, 8-9 >60
e (E,6,H),K, 2,579 E-text T4 17-21 1P 280; 1 260
e D,1071,2722 D-text o 13-14 3
e U, 700 U-text P 19 250
e A, f13,1424™ f13-text it 17-20 >30

892 and 1424™9I have been added from NA/SQE.

The first two groups are very similar, the last two are also clearly related.
Basically there are four extreme groups:

1. the 1, S-text: (M, T, f1,892),(S,Q, 28), Lat*e ™
2. the E-text: (E.F.6.H),KII, 2,579

3. the D-text: D, 1071, 2722

4,

the U, f13-text: (U, 700), (A, f13, 1424™9)

The group that comes nearest to the reconstructed autograph (NA) is the f1-
text. This is a remarkable and almost unknown fact for fl. The S-text is also
quite good.



The other three groups are roughly equally far remote from the original text,
but in different directions.

Principal Component Analysis for the PA, based on Swanson's data (57 readings):

Observations on axes 1 and 2 (57%)

6 il ® U+700
® f13+Lambda
+1424

S+Omega
Gamma @ 28
® i

f1
xte® 892
° |

-- axis 2 (26% ) -->

-8 -6 -4 -2 0 2 4 6
--axis 1 (31%) -->

Please note that this image shows 2 dimensions only. Taking the third dimension
into account one gets an additional, but smaller separation, e.g. (U, 700) is
somewhat removed from (A, f13, 1424™9). I can differentiate the above
mentioned 6 groups.

To check the correctness of the above result, I have carried out the same PCA
analysis with the data from SQE. Even though the noted witnesses in NA are not
completely the same, the result is the same, we get the same 4 major groups
noted above.



Von Soden's labels are not very fitting, e.g. he puts fl into the same group as D,
but they are very different. On the other hand he distinguishes 1* and ¢, 4* and
1 and P and 1/, which are very similar respectively. Strange.

Unfortunately I have no reliable information as to how many MSS support each
group. The numbers above are from Hodges & Farstad's Majority Text edition,
derived from von Soden. Acc. to von Soden the U-text 1 and the E-text 1° were
the definitive types of the Byzantine era. But one cannot trust von Soden, his
groupings are partly wrong and misleading.

With more data from more MSS, it is probably possible to make more precise
statements regarding the fl- and S-texts. It might be that there are clearly
distinguishable subgroups, the same is possible within the E-text.

It is also possible that completely new groups show up.

The Old Latin

The textual evidence of the Old Latin is given in the appendix at the end of this
file.
An analysis of the variants (not counting d) shows, that the Old Latin text is
nearest to the (M, I, f1, 892) group, thus representing a text very close to NA.
This is quite remarkable, first, because all Old Latins basically represent the
same text type (including e), and second, because the Old Latin otherwise is not
a very reliable witness.
The Old Latin actually is then (by far) the oldest witness to this type of text!
If one is looking at the evidence a little bit closer, one can distinguish 3 groups:
e
c, ff?
J. 1 rl 11A, Vulgate

The three groups seem to be independent translations of an M-type text, with c,
ff2 showing a few deviations (additions).

This is also an inferesting result, because it shows that the Old Latin cannot be
traced back to one Latin original.

It is interesting that we see here the "European" Old Latin split info two
traditions. This has also been found by Philip Burton ("The Old Latin Gospels: A
Study of their Texts and Language", Oxford 2000) for the rest of the Gospel
of John. The Synoptic Gospels seem to go back to only one tradition.

The groups Burton suggests are slightly different though for the rest of John:
(j, rl, e) and (c, ff%, 1, vg). | and vg are in different groups.
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Differences in Codex D

Since the PA is quite different in Codex D, it might be a good idea to present a
Synoptic arrangement of its text with that of NA:

Codex D, (1071, 2722)

NA27

7:53 Kl €TOPEVBNOMY €KOaTOC
elc TOV olkov altoD,

8:1 'Inoodg 8¢ émopevdn eic TO
0po¢ TAV EAULBV.

2 "OpBpov &€ TOALY
TopoyLVETaL €l¢ TO LepOv kol
TaC 0 AnOC MPYETO TPOS KdTOV,

3 "AyouoLv 6¢€ oL YPOUUETELC
kel ol PaproaioL €Ml opoptio
vOVaIKe eLANUULEYTY Kol
OTNONVTEG DTV €V HESK

4 AéyouvoLy a0T® EkmeLpdlovTeg

oaOTOV ol Lepeic Tva éywoLy
kotnyoploy odtod: dLdaoKkade,
aUTn N YOV KetelAnmTol ém’
a0OTOPWPW LOLYEVOUEVT'
.o ~ \ b ~ /4

5 Mwiofic 6€ ev 1) Vouw -
EKEAEVOEY TOC TOLOVTOC
ABalely. oL € YOV TL A€yeLg;
6 -

7:53 KL €TOPELBN oY €KOOTOC
elc TOV olkov otoD,

8:1 'Inoodg 8¢ émopevdn eig TO
0po¢ TAOV EAULBV.

2 "OpBpov &€ ToALY
TOPEYEVETO €1¢ TO LEPOV Kol
oG 0 AnOC MPYETO TPOS dTOV,
Kol koBiong €didookey adTolC.

3 "AyouoLv 6€ Ol YPOUUOTELG
kol ol Paproaior yuveike €Tl
noLYele KoTeLANUUEVNY Kol
OTNOOVTEC DTV €V HEOH)

4 AéyouoLy 0T -

SLOCOKOAE,
a0TN T) YUUT KeTELANTTOL €T’
aOTOPWPW LOLYEVOUEVT'

5 €V 66 TG Vouw MUy Mwiofig

EVETELANTO TOC TOLOUTOG
ABalely. oL odv TiL Aéyelg;

6 toDto &¢ éreyov merpalovtec
a0Tdy, va EYwoLY KaTnYOopeLY

0 6¢ 'Inoodc katw KOYOG o0tod. 0 8¢ Inoolc katw KOYog
T dokTUAW Kotéypader €l thy Q) 6okTUAW Kotéypader €l Ty
g Yav.
7 ¢ B¢ ETEUEVOY EPWTOVTEC 7 ¢ B¢ ETEUEVOV EPWTOVTEC

, Qrékuier kol elmey o0TOV, avékuer Kol elmey
aDTOLC" O GVOOPTNTOC DUV ®DTOLC" O GVOOPTNTOC DUV
TPATOC €T abTHY PaAétw ALOOV. TP@TO¢ €T abTHY PaAétw ALOOV.
8 Kol TOALY KeTekOPoG TG 8 KoL TAALY KoTokOog
SokTOAW KaTEYpUdeY €lg TN éypader elc Ty
s Y.




9 €kootoc o€ TV lovdalwy
eEnpyxeto -
GEEULEVOL GTO TRV
ﬂpeoﬁmépwv WOTE TAVTOC
egekeew Kol Kocrekeuben LOVOC
Kol 1) yuvr év peow olou.

10 dvaxkOfoc 6¢ 6 Inoodc elmey
T yuvalki: 70D €eloLy;
00BELC 0€ KOTEKPLVEY,

11 Kakelvn elmer adt@: oddelc,
KUpLe. 0 &€ elmev * 000
€YW 0€ KUTOKPLVW: DTeye,

~ 4mo ToD vV unkétL
OULAPTOVE.

9 ol &8¢ dKkovoayTeg
eEnpyovto €lg ko’ €l
GPEEVOL GTO TRV
ﬂpeoﬁmépwv -
Kol Kocrekacben uovoc;
Kol 1) yuvn év peow ovoa.
10 dvakOac 6¢ 0 Inoodc elmey
o0t yOovar, mod elowy;
00B€ELC 0€ KOTEKPLVEY,
11 1) 8¢ elmev  * oDdelg,
kUpLe. eimer &€ 0 Inoodg: olde
€YW) o€ KaTokplrw: Topedov,
kol] &mo tod viv pnkétt
QAP TOVE.




Important variants

Note: A detailed presentation of the Old Latin evidence is given at the end of
this file in an appendix.

TVW 1

NA?" John 8:2 "OpOpov &¢ TAALY THPEYEVETO €L¢ TO LEPOV

kol o 0 Aodc Npyeto mpoc adtov, kol kodioag €6Ldaokey adtolc.
txt M, f1, 892, Maj-part, Lat, Sy-Pal, bo™*

kol mac 0 OyAoc fipyeto mpdc adtdv, kol koBlooc €dLdaokey adTolC.
G,S,U, A, Q, 28,6700, al

KoL TAC flpyeto Tpodc adtdy, kol koBloog éSidooker adToUC.
I, pc

Kol Tac 0 AxOC NPYETO . kool koBlooc EdLdaoker odtolc.
E, H,K,II, 2,579, pc, Maj-part, Robinson®®®, U. Becker

Kol Tac 0 AxOc fpyeto Tpoc adTdY, Kal €didooker adtolc.
pc, arm™*

\ 4 b 4 9 4
Kol kKoOLoog €OLOOKEY aLDTOUC

L185™

Kol Tac 0 AoOc fpyeto mpoc adTéV
D, 1071, (2722: dyAoc) , pe, d
pc = 1571, 1699, 2463
(fam I1, compare T. Wasserman's study.)

13, L185*, Weiss, [NA*, WH]
NA%, WH have the phrase in single brackets in the text. They have
the PA in double brackets at the end of Jo.

kol Tac 0 AoOc fpyeto mpoc odTdV
1049 (possibly parablepsis 0TOV - 6DTOVC)

Compare:
NA%" Mark 2:13 kol mac O Oyioc Npyeto mpoOc olTOV, Kol €OLSooKeV
oOTOUC.

NA%" Luke 21:38 kol TG O Ax0C Wpbpller Tpog adToV €V 1@ Lep®
axoveLy a0ToD.




The phrase is omitted in Weiss and in single brackets in NA®® and WH. This is
probably due to the fact that f13 was considered of high antiquity and quality at
that time.

The phrase could have been copied from Mk 2:13.



TVU 2
NA? John 8:3 "AyouoLv 6¢ ol ypoppotelc kol ol PepLociol yuveiko

oL GpyLepelg kol ol Popronior 1,892, pc, armM*®, geo™®

Compare in John:

NA?" John 7:32 kol OTéoTelAar oL apylepelc kol ol Paprooiol
VTNPETEC Lve TLOOWOLY adTOV.

NA? John 7:45 "HABov oDV ol UMMpPétol TPOC TOUC GPYLEPELS Kol
dapLooioug,

NAZ John 11:47 Xvvnyeyov obv ol apyLepeic kol ol PoplLoaiol

NAZ?” John 11:57 dedwkelonr d€ ol apyLepelc kal ol PopLoaloL

NA?" John 18:3 0 oUv "To0dag AoPwVy TNy OTELpay Kol €K TRV GPYLEPEWY
kol €k TV PapLooiwy

Other:

NA?" Matthew 21:45 Kol akoloavtec ol apyLepelc kol ol PopLoniol

NA?" Matthew 27:62 T 8¢ €madpLOV, NTLC €O0TLY HETK TNV TOPUOKELTV,
ouvnyOnoar ol apyLepelc kol ol dapronior mpog ITLAdToV

YPOUUUOTELG appears only here in John!

The designation Ypoupatele kol ol Pupiociol appears 14 times in the
Syhoptics. YPOUUTELG alone appears 57 times in the Synoptics.

On the other hand ol &pyLePEL appear 21 times in John (62 times in the
Synoptics). The combination dpyLepeilc kal ol PapLonlol appears 5 times in
John, but only fwo times in the Synoptics.

If one takes the PA to be an integral part of the Gospel of John, then ol
ap)LEPELG is certainly to be preferred on internal grounds. YpoLLetelc could
be a harmonization to the Synoptics.

On the other hand ol Gp)LePELC could be a conformation to context.

Note that f1 and 892 form a PA text group, which is especially close to the
reconstructed "original text" in NA (see above). But the Latin reads scribae et
pharisaer unanimously.



TVU 3

Minority reading:

NA% John 8:3 "AvyouoLv &€ ol ypappetele kol ol doplLoniol yuvoiKe:
ETL MOLYELL KOTELANUUELNY KoL OTNOVTEC DTNV €V oW

3

apopTiee D, 1071, 2722, d, Sy-Pal*, WH™
WH have the PA in double brackets at the end of Jo.

)\
€L

mulierem in adulterio Lat
mulierem in moecationem ff?
muliere mulierem d

Sy-Pal* has this word also in verse 4 for LOLYEUOUELT.

Compare next verse:
NA?" John 8:4 A€youoLV ahTQ* SLOGOKKAE, aTT 1) YLVT| KaTelAnmTol ém’
aDTOPWPW KOLYEVOUEVT'

This reading is significant, because the earliest known versions of the story also
speak of "sins", not of adultery:

1. Papias and the Gospel according to the Hebrews (both early 2" CE), cited in
Eusebius church history (IIT, 39:15):
. EKTEDELTOL 6€ KoL BAATY LOTOpLOY TEPL YUVOLKOC
€L TOAAXLC apopTloe SLaPAndelong émi tod kuplov:
"He [Papias] also notes another story about a woman,
who has been accused of many sins before the Lord."

2. Didascalia (3™ CE): "do as he also did with her that had sinned, .."

3. Didymus the Blind (4™ CE): "We find, therefore, in certain gospels: A woman,
it says, was condemned by the Jews for a sin"

Lihrmann (1990) writes: Perhaps this [D] reading even has to be preferred,
because also D in 8:4 renders more precisely the fact of the case Adultery.



TVU 4
NAZ?" John 8:4 A€youoLV aDTG"
SLéGoKaAE, aUTN N YUVUT| KaTelAnTToL €m a0TodpWpw UOLYEVOUEVN®

BYZ John 8:4 AéyouvoLy a0T® TeLpdloVTeg
ALdookade aTN 1) YUUT) KaTELANTToL €T adTOPWPw LOLYEVOUEVT

Byz (D, 1071, 2722),E, 6, H, K, I1, 346, 2*, 579, fam II, Maj-part,
arm™*, geo

txt M, S,UT, A, Q,fl, f13, 2¢ 28,700, 892, 1049, 1424™, Maj-part,
Lat, Sy, bo™*

ekmerpaloviec alTOV ol Lepelc trva €éxwoLy kotnyopely adtod.
D, 1071, 2722 (verse 6)

Compare verse 6:
NA* John 86 ToDTO &¢ €Aeyor Telpalovtec olTOV, LYo €XWOLY
KTNYOPELY a0TOD.

Compare also:

NA%" Matthew 22:35 Kol €mMpwtnoey €i¢ €€ adt®dv [voulkoc] Telpalwy
a0OTOV"

NA? Mark 8:11 Kal €fABor ol ®aploniol kol fipEavto oulnteiv adtd,
{nrodvteg map’ adTod onuelor amo tod odpavod, Telpalovtec wdToV.
(same in par. Mt 16:1 and Lk 11:16)

NAZ Mark 10:2 Kol mpooeABovtec Paproaiol €mMpwtwy odTov €l
€keotLy avdpl yuvaike amorbownt, melpalovtec adTOV. (same in par. Mt
19:3)

NA%" John 6:6 TOUTO O¢ €Acyer TeLpalwy odTOV adTOC Yop MoeL Tl
€ueALEY ToLELY.

A natural addition. An omission to avoid repetition in verse 6 is unlikely. In that
case an omission in verse 6 would be much more likely, but there the word is
safe.

Note the oL Lepelc. In verse 2 we had scribes and pharisees.



TVU 5

Minority reading:

NA%" John 8:5 €V &€ TG VOU® MUY Mwiofc €vetelAato TG TOLaUTOC
ABalely. oL obv TL Aéyelg T;

T mepl abTiig
M, S, U, A, Q, f13, 28, 264,700, 1049, 1342, 1424™, Maj-part, c, f£2, arm,
[Robinson'®*']

txt D, 1071,2722,K,II,T, f1, 2,579, Maj-part, Lat, Sy, Robinson*®

Compare:
NA%" John 1:22 elmow odv abT®* TiC €l; Tvo AmOKPLOLY SGOUEY TOLg
TEUPooLY MUAC TL A€yeLc Tepl oeauTod;

Again a natural addition.



TVU 6

Minority reading:

NA?" John 86 1oDto Ot €leyov meilpalovtec odtov, iva éywoLy
Kotyopely adtod. 0 6¢ 'Inoodc katw kKOPag ¢ SekTUAW KoTEYpaPeV
€lg Ty yhv.

omit here: D, M, 264, 1049, 1071, 2722

8:6a after 8:4 D, 1071, 2722
8:6a after8:11 M, 264, 1049

WH have this sentence at this place in single brackets.

U. Becker omits it completely.

Maurice Robinson confirms that 264 reads 6a after verse 11.

M/021: Becker notes a comment from von Soden that the verse was added by a
later hand (p. 57), but this is probably a confusion. Robinson says that in his
collation data he has no note regarding any apparent change of hand. The text is
in the main body, not in the margin.

B.H. Young writes: "The addition of the verse in John 8:6 interrupts the entire
flow of the passage by inserting a distracting aside."

So already Becker. The instability of the festing motive, it appears in three
different locations and in different versions, suggests that the story once
circulated without it.

Compare:
B.H. Young " 'Safe the adulteress!' Ancient Jewish Responsa in the Gospels?"
NTS 41 (1995) 59-70



TVU 7

NAZ John 86 ToDTO 6¢ €Aeyor merpalovtec obTOV, 1vo ExwoLy
Kot yopely adtod. 0 &¢ 'Inoodc katw KOYeg T¢) SoKTUAW KaTéYPudey
el Ty yhv.

BYZ John 86 7toDto &8¢ €Aeyov Telpalovtec odTOV (v EXwoLy
katyopely adtod 0 6¢ 'Inoolg kotw kOPag TG SuKTOAW €ypadey
elc TNV YAV Wn TPOOTOLOVUEVOC.

un mpoomoloVevoc  E, 6, H, K, 346, 2*, 579, fam I1, Maj-part, geo™>°

4 3 / 9 ~ \ Q 4
€VOC EKAOTOL UTWVY TG OLoPTLOG 264 (see verse 8)

omit: D, 1071, 2722, M, S, U, T, A, Q, f1, f13, 28, 700, 892,
1049, 1424™, Maj-part, Lat, bo™*, U. Becker

IT has a lacuna from here on (up to verse 39).

TPOOTOLEW with W) here: "taking no notice"

There is no reason for an omission.



TVU 8
Minority reading:
NA?" John 8:8 kol TOALY KaToakOYag €ypadey eig thy yijy T .

T €voc eKaoTov 00TV TOC ouepTiloc U, 700, fam I, al®?, arm™*, Jerome
"the sins of every one of them"

264 adds this after verse 6 (see above)

add T¢) SokTUAW after katokOPac: D, 1071, 2722, ff2
The citation of Il is an error in UBS-3c (and Metzger's commentary), because I1
has a lacuna from verse 6 to 39.

Compare LXX:

LXX Jeremiah 17:13 TaVTEC OL KOTRALTOVTEC O€ KOTOLOYUVYONTWONV
apeotnrotec €Ml The yAc Ypodntwony

“All who forsake you shall be put to shame; those who turn away from you shall be recorded on
the ground."

The most imaginative variant, clearly a secondary addition, is given in several
Greek and Armenian MSS: Here we are told that Jesus is writing the sins of the
people into the sand and that everybody could read them.

Probably inserted to satisfy the curiosity about what Jesus wrote on the
ground. It is Jerome who connects this addition with the Jeremiah quote (see
Tis).

The Codex Etschmiadzin # 229 (989 CE) reads: "and they all saw their sins on
the stones". This is the same codex that has the note "from Ariston" for the
longer ending of Mk! The wording in this codex is generally quite different, it

reads in full:

"A certain woman was taken in sins, against whom all bore witness that she was deserving of
death. They brought her to Jesus (to see) what he would command, in order that they might
malign him. Jesus made answer and said: 'Come ye, who are without sin, cast stones and stone
her to death.' But he himself, bowing his head was writing with his finger on the earth, to
declare their sins: and they were seeing their several sins on the stones. And filled with
shame they departed, and no one remained, but only the woman. Said Jesus: 'Go in peace, and
present the offering for sins, as in their law is written." " (compare F.C. Conybeare, Expositor
Dec. 1895, p. 406)

Note also the Gospel of Barnabas:

Jesus stooped down and with his finger made a mirror on the ground wherein every one saw his
own iniguities. They still pressed for the answer, Jesus lifted up himself and, pointing to the mirror
with his finger, said: 'He that is without sin among you, let him be first to stone her." And again he
stooped down, shaping the mirror. The men, seeing this, went out one by one ...




TVWW 9

NAZ” John 8:9 oi o€ &Kof)oavreg

e&npxovro €lg kb’ €l ocpiocpevm QO TV ﬂpEOBUtepwv
Kol KoTeAELhON povog kol M yuun €v uéow ovod.

BYZ John 8:9 oL 0€ &Ko()oavreg kol OO thic ouveldfioewe éreyyduevol,
einpxovro €lg kb elg ocp&ocuevm GO TV ﬂpeoﬁurepwv
Kol KoTeAelpOn povog 0 'Inoodg, kal 1) yurn €V uéow olow

Byz E,G,H,K, 118, 346, 2, 579, Maj-part, bo™:
ol &€ droyLviokovteg ... fam I, pc

txt (D, 1071, 2722), M, S, U, T, (A), 11, f1, (f13), 28, 700, 892, 1049,
Maj-part, Lat, arm, U. Becker

gkovoavtec 6¢ f1, 892, pc, aur, r!, vg, bo™:, arm
Kol A, f13, 1424™9, pc, Sy-Pal
ékaotoc 6¢ TV Iovdolwy D, 1071, 2722, d

IT has a lacuna.

"Reproved by their conscience": another explanatory gloss similar to that from
verse 8.



TVU 10

Minority reading:

NAZ" John 8:9 oL 0¢ aKoVoaVTEC

eENpyovto €lg ko’ €lg apfaperol &TO TOV TPEOPLTEPWV
Kol KoTeAelpOn povog kol M yuun év péow ovo.

ékaotog 6¢ TV Iovdaiwy Enpyeto D, 1071, 2722, d

€lc €kooToc DTOV f1, pc
€VOC €KOLOTOV 64 (compare Gregory I, p. 143)

txt K IILM, S UT, A, Q, 118, f13, 28, 579, 700, (892), Maj, Lat, U. Becker
€lc ka®’ €lc dvexdpnoar M, 264, 1049, pe, (c, ff2)

eEAADer €lc kb’ €lg A, 1424™9 ql
€ERABoY €lc kb’ €lg f13, pc

clc kab’ €lg €Enpyovto  pc, Lat
eENpyovto €ic kud’ €lol 892

€l¢ €kaotog ist the intensified form of €kaoTog ("every single one").



TVU 11

Minority reading:

NAZ" John 8:9 oL 0¢ aKoVoaVTEC

eENpyovto €ic kud’ €lg apéaperoL 4mo TV TpeoPutépwr T
Kol KoTeAelpOn povog kol M yuun év péow ovo.

T ¢ TRV E0YATWY S, U, A, Q,047,1582, f13, 28, 118, 700, 1424™,
Maj-part, Sy-Pal, WH™, [Robinson'*”"]

T dote mavtoc €EeAdely D, 1071, 2722, d, WH™

T omnes recesserunt c, ff2, bo™*, WH™

T usque ad iuniorem OLat 11A

" _usque ad minorem Augustine

txt E,6,H,K M, T, 1,2, 579,892, fam IT”, Maj-part, Lat, Sy,
WH, U. Becker, Robinson®°®

IT has a lacuna.

A natural addition.

WH have in the margin t..1, a symbol indicating a suspected primitive error.
They write: "Various evidence makes it probable, that TavTEG dvexWpnoy
originally followed here as an independent clause; it would be naturally altered or
omitted as seeming merely to repeat €ENpy0OVTO."



TVU 12
NAZ" John 8:10 dvakOc 6¢ 6 Inoodc
eimer abTh: yovaL, mod €loLy; oDdelC 0€ KOTEKPLVEY;

BYZ John 8:10 dvokOiag 8¢ 0 "Inoodg

KoL Undéve Beaoapevoc TANY TNC YLVOLKOC,

cimer ot Tod €loww éke€ivol ol katnyopol oov; o08eLg
KOTEKPLVEY

Byz E,F,G,H,K, 1582, 346,579, Maj-part, geo™>>

€ldev adTNY kol U, A, f13, 118, 700, 1342, 1424™9, g

txt D, 1071,2722,M,S,T, Q, 1,28, 892, 1049, Maj-part,
Lat, Sy-Pal, bo™*°, U. Becker

IT has a lacuna.

A natural expansion. There is no reason for an omission.

(0]3



TVU 13

Minority reading:

NAZ John 8:10 dvakijoc 8¢ 6 ‘Incodc elmer altfi® yovel, mod elowy;
008l 0€ KOTEKPLVEY,

eimev th yovalkl D, 1071, 2722, c, WH™, Weiss

elmer adtiy' E,F,6,H,K, 2,579, Maj-part, Robinson®*®

elmey vOvoL U, A, 13, 118, 700, 1342, 1424™  q|

elmer adth yovoar M, S, T, Q, f1, 346, 28, 892, 1049, Maj-part,
Lat, Sy, arm, WH, [Robinson'**']

Compare:
NA%" Luke 13:12 1wV 6¢ adtny 6 ‘Incod¢ mpooehpwvnocy
Kol €LTer abTh® yovaL, amoAéAvonl Thg aobevelog oov,

Interesting variation. In Lk the words are safe.



TVU 14
NAZ" John 8:10 dvakOec ¢ 6 "Inoodc elmev adth yoval,
oD eloLy; o0delc o€ KaTEKPLVED;

BYZ John 8:10 dvakOec &€ 0 Inoodc kol undéve Beaoapevog TANY NG
YuvaLkog, eimer T
oD eloLy ékelvolL ol katryopol gov; oDdel O€ KUTEKPLVEY

Byz E,F,6,K, 346, 2,579, Maj-part,
ol KoT1YopolL oov;
H, s, U, Q, f13, 28, 700, Maj-part, aur, ff2, I, r!, vg9, bo™S, Jerome

txt D, 1071,2722, M, T, A, 1,124,892, 1049, 1342, 1424™9, al,
c,d, e, ngT'WW, Sy-Pal, bo-ms, arm, U. Becker

omit: 118, 205, 209, pc

IT has a lacuna.

A natural expansion. There is no reason for an omission.



TVU 15

Minority reading:

NA%" John 8:11 M} &¢ elmev: ovdelg, kipLe. elmer &€ 6 'Inoolc: 006E €yw
0€ KaToKPLV®w® Topevov, [kal] &md ToD vdv PnkéTL quopTove.

Kol E.F,G, H, K A, f13, 2, 28, 579, 1424™, Maj-part, TR,
Weiss, Tis, Robinson®®®®

amo tod viv D, pc, ff%, WH

kol gmo tod vy 1071, 2722, M, S, U, T, Q, f1, 700, 892, 1049, 1342,
Maj-part, Lat(aur, c, d, e, rl vg), Sy-Pal, bo, arm,
[Robinson’®”!]

amo tod viv kel 118, 205, 209, pc

b} b}
TO AOLTOV pc

a0 ToD VOV is a typical Lukan phrase (6 times). It appears nowhere else in the
Gospels, but in the LXX it appears 29 times (15 times in the apocrypha).



Appendix: The Latin evidence

This is simplified from the online transcriptions provided by the IGNTP.
For details please check:
http://itsee.bham.ac.uk/iohannes/vetuslatina/index.html

Witnesses:

e 02 Codex Palatinus, 5th CE

d 05 Codex Cantabrigiensis, 6th CE

c 06 Codex Colbertinus, 12 CE
ffa 08 Codex Corbeiensis, 5-6th CE
l 011 CodexRehdigeranus,  7-8th CE
ri 014 Codex Usserianus 6-7th CE
J 022 Codex Sarzanensis, 6th CE

7:53

Et abierunt  singuli ad domos suas e

et abierunt  unusquisque in domum suam  d

et duxerunt se unusquisque in domum suam ¢

et reuersi sunt unusquisque in domum suam  ff2C
et reuersi sunt unusquisque in domum suam  l-c
et reuersi sunt unusquisque in domum suam  rl
et reuersi sunt unusquisque in domum suam  11A
et reuersi sunt unusquisque in domum suam 29
et reuersi sunt unusquisque in domum suam 30
et reuersi sunt unusquisque in domum suam  Vulgate

8:1

iesus autem abiit in montem oliueti e

iesus autem abiit in montem oliuarum d

iesus autem ascendit in montem oliueti c
ff:

iesus autem ascendit in montem oliueti 2

iesus autem perrexit in montem oliueti l-c

iesus autem perrexit in montem oliueti rl

iesus autem perrexit in montem oliueti 11A

perrexit autem iesus in montem oliueti 29

iesus autem perrexit in montem oliueti 30

iesus autem perrexit in montem oliueti Vulgate

8:2a

deluculo autem reuersus est in templo e

mane autem iterum uenit in templum d

et mane cum factum esset  iterum uenit in templo c

et mane cum factum esset  iterum uenit in templo v

et diluculo iterum uenit in templum l-c

et diluculo iterum uenit Iesus in templo  r1
diluculo iterum uenit in templum 11A

et diluculo iterum uenit in templum 29

et diluculo iterum uenit in templum 30

et diluculo iterum uenit in templum Vulgate



8:2b
et omnis plebs

et omnis populus ueniebat ad eum

ueniebat ad eum et sedens docebat eos e

d

et uniuersus populus conueniebant ad eum et cum consedisset docebat eos ¢
et uniuersus populus conueniebant ad eum et cum consedisset docebat eos ~ ff2*

Et omnis populus uenit ad eum et sedens docebat eos l-c
et omnis populus  uenit ad eum et sedens docebat eos rl
et omnes populus uenit ad eum et sedens docebat eos 11A
et omnis populus  uenit ad eum et sedens docebat eos 29
et omnis populus  uenit ad eum et sedens docebat eos 30

et omnis populus

8:3a
Et adduxerunt autem scribae et farisaei

uenit ad eum et sedens docebat eos

Vulgate

mulierem in adulterio depraehensam

adducunt autem scribae et pharisaei in peccato muliere mulierem conpraehensam
Scribae autem et pharisei adduxerunt ad eum mulierem in adulterio deprehensam

scribae autem et pharisei adducunt ad eum
Adducunt autem scribae et farisei
adducunt autem scribae et farisaei
adducunt autem scribae et pharisei
adducunt autem scribae et pharisaei
adducunt autem scribae et pharissei
adducunt autem scribae et pharisaei

mulierem in moecationem deprehensam
mulierem in adulterio deprehensam
mulierem in adulterio depraehensam
mulierem in adulterio deprehensam
mulierem in adulterio deprehensam
mulierem in adulterio depraehensam
mulierem in adulterio deprehensam

8:3b

et cum statuissent eam in medio e*

et statuentes eam in medio d*
quam cum statuissent in medio c

quam cum statuissent in medio ff2*

et statuerunt eam in medio l-c

et statuentes eam in medio eorum  r1*

et statuerunt eam in medio 11A

et statuerunt eam in medio 29%*

et statuerunt eam in medio 30

et statuerunt eam in medio Vulgate
8:4

dixerunt Illi magister haec mulier depraehensa est sponte moecata e

dicunt illi temptantes eum sacerdotes ut haberent accusare eum magister
haec mulier conpraehensa est palam in adulterio  d

dixerunt ad lesum Magister  haec mulier deprehensa est in adulterio c
dixerunt ad Iesum magister haec mulier deprehensa est in moecatione ff2*
et dixerunt ei Magister haec mulier modo deprehensa est in adulterio l-c
dixerunt ei magister haec mulier modo depraehensa est in adulterio rl
et dixerunt ei magister haec mulier modo deprehensa est in adulterio 11A
et dixerunt ei magister haec mulier modo deprehensa est in adulterio 29
et dixerunt ei magister haec mulier modo depraehensa est in adulterio 30

et dixerunt ei magister

haec mulier modo deprehensa est in adulterio

Vulgate

e*

d*

c
ff2*

l-c

ri*

11A

29%*

30
Vulgate



8:5
in lege autem nobis moyses mandauit huiusmodi lapidare tu ergo quid dicis
moyses autem in lege praecepit tales lapidare tu autem nunc quid dicis

In lege autem praecepit nobis moyses ut qui in adulterio deprehenditur lapidetur

Tu autem quid dicis de ea c

in lege autem praecepit nobis moyses ut qui in alturio deprehenditur lapidetur

tu autem quid dicis de ea ff2*
in lege autem moyses mandauit nobis huiusmodi lapidare tu ergo quid dicis l-c
in lege autem moyses mandauit nobis huiusmodi lapidare tu autem quid dicis ~ r1
in lege autem moses mandauit nobis huiusmodi lapidare tu uero quid dicis 11A
in lege autem moyses mandauit uobis huiusmodi lapidare tu ergo quid dicis 29
in lege autem moyses mandauit nobis huiusmodi lapidare tu ergo quid dicis 30
in lege autem moses mandauit nobis huiusmodi lapidare tu ergo quid dicis Vulgate

8:6a
hoc enim dicebant  temptantes illum ut haberent quomodo eum accusarent
Iesus autem inclinatus digito suo scribebat in terram
Haec ideo dicebant  temptantes eum ut haberent causam accusandi eum
haec dicebant temptantes eum ut haberent causam adcusandi eum
Haec autem dicebant temptantes eum ut possint accusare eum
hoc autem dicebant temptantes eum ut possent eum accussare
... dicebant temptantes eum ut accusarent eum
haec autem dicebant temptantes eum ut possent accussare eum
haec autem dicebant temtantes eum ut possint accusare eum
haec autem dicebant temtantes eum ut possent accusare eum
haec autem dicebant temptantes eum ut possent accusare eum

8:6b

lesus autem inclinato  capite digito supra terram scribebat e
Iesus autem inclinatus digito suo scribebat in terram d
lesus autem inclinato  capite digito scribebat in terra C
lesus autem inclinato  capite digito scribebat in terram ff2*
Iesus autem inclinans se deorsum digito scribebat in terra l-c
Iesus autem inclinans se deorsum digito suo scribebat in terra rl
Iesus autem inclinans se digito scribebat in terra j
Iesus autem inclinans se deorsum digito scribebat in terram 11A
lesus autem inclinans se deorsum digito scribaebat in terra 29
Iesus autem inclinans se deorsum scribebat digito suo in terram 30
iesus autem inclinans se deorsum digito scribebat in terra Vulgate

8:7a

cum ergo perseuerarent  interrogantes eum adlebauit capud et dixit illis
cum autem inmanerent interrogantes erexit se et dixit illis

Cum autem perseuerarent interrogantes eum erexit se et dicit eis

cum autem interrogarent expectantes eum quid diceret et erexit se et dixit eis
Cum autem perseuerarent interrogantes eum erexit se et dixit eis

cum autem perseuerarent interrogantes eum erexit se et dixit eis

cum autem insisterent interrogantes eum leuauit faciem suam et dixit eis
cum autem perseuerarent interrogantes eum erexit se et dixit eis

cum autem perseuerarant interrogantes eum erexit se et dixit eis

cum autem perseuerarent interrogantes eum erexit se et dixit eis

cum autem perseuerarent interrogantes eum erexit se et dixit eis

c
ff2*

l-c

rl

J

11A

29

30
Vulgate

e
d

c
ff2*

l-c

rl

j

11A

29*

30
Vulgate



8:7b

si quis uestrum sine peccato est ipse prior super illam iniciat lapidem
quis est sine peccato  uestrum prior super eam mittat lapidem
Qui sine peccato est  uestrum primus in illam lapidem iaciat
Quisque uestrum sine delicto est prior in eam lapidem iactet

Qui sine peccato est  uestrum primus in illam lapidem mittat
qui sine peccato est ... lapidem mittat
qui sine peccato est uestrum primus in eam lapidem mittat
qui sine peccato est  uestrum primus in illam lapidem mittat
qui sine peccato est  uestrum primus in illam lapidem mittat
qui sine peccato est  uestrum primus in illam lapidem mittat
qui sine peccato est  uestrum primus in illam lapidem mittat
qui sine peccato est uestrum lapidem primus in illam mittat
qui sine peccato est  uestrum primus in illam lapidem mittat

8:8

Et iterum inclinato capite supra terram scribebat e

et iterum inclinatus digito suo scribebat in terram d

Et iterum se inclinans scribebat in terra c

et iterum inclinans se  de digito scribebat in terram ~ ff2*

Et iterum se inclinans scriueuat in terra l-c

et iterum se inclinans  scribebat in terram 11A

et iterum se inclinans  scribaebat in terra 29

et iterum se inclinans  scribebat in terram 30

et iterum se inclinans ~ scribebat in terra Vulgate

8:9a

e

d

c
ffo*

l-c

rl

J

11A

28

29*

29C

30
Vulgate

1li autem cum audissent unus post unum exiebant incipientes a senioribus

unusquisque autem iudaeorum exiebant incipientes a presbyteris uti omnes exire

1lli igitur cum audissent paulatim secedebant singuli incipientes a senioribus omnes recesserunt
illi igitur cum audissent paulatim secedebant singuli incipientes a senioribus omnes recesserunt

Audientes autem unus

audientes autem ...

audientes autem unus
audientes autem unus
audientes autem unus
audientes autem unus

8:9b

et relictus est Iesus solus

et remansit solus
et relictus est solus

et relictus est solus Iesus

Et remansit solus Iesus
et remansit Iesus solus

... relictus est solus Iesus

et remansit solus
et remansit solus
et remansit solus
et remansit solus

post unum exiebant incipientes a senioribus
post unum exiebant incipientes ...  ...bus

post unum exiebant incipientes a senioribus usque ad iuniorem
post unum exiebant incipientes a senioribus
post unum exiebant incipientes a senioribus
post unum exiebant incipientes a senioribus

et mulier in medio e

et mulier in medio cum esset d
et ecce mulier illa in medio erat stans ¢

et ecce mulier illa in medio erat ff2*
et mulier in medio stans l-c
et mulier in medio stans rl
et.. j

et mulier in medio stans 11A
et mulier in medio stans 29
et mulier in medio stans 30

et mulier in medio stans Vulgate

e
d

c

ff2*

l-c

rl

J

11A

29

30
Vulgate



8:10

Cum adleuasset autem capud Iesus dixit ei mulier ubi sunt nemo te iudicauit

erigens autem se lesus

dixit mulieri ubi sunt nemo te condemnauit

Cumgque se erexisset Iesus dixit ad mulierem Ubi sunt nemo te condemnauit
cumque erexisset se Iesus dixit ad eam mulier ubi sunt qui te perduxerunt nemo te lapidauit

Erigens autem se Iesus
erigens autem se lesus
lesus ...

eregens autem se Iesus
eregiens autem se Iesus
erigens autem se Iesus
erigens autem se lesus
erigens autem se iesus

8:11a

Dixit et illa nemo domine

ad illa dixit illi nemo domine
Quae dixit Nemo domine

et illa respondens

quae dicit nemo domine
quae dixit nemo domine
quae respondit nemo domine
que dixit nemo domine

quae dixit nemo domine
quae dixit nemo domine
quae dixit nemo domine
quae dixit nemo domine

8:11b
nec ego te iudico
nec ego te condemno
Nec ego te condemnabo
nec ego te damnabo
nec ego te condemnabo
nec ego te condemnabo

... condemnabo ...
nec ego te condemnabo uade
Nec ego te contemnabo Uade
nec ego te condempnabo uade
nec ego te contempno uade
nec ego te condemnabo uade

dixit autem Iesus ad illam
ad ille dixit
Dixit autem illi Iesus

dixit nemo domine dixit autem ei Iesus

Dixit autem Iesus
dixit autem Iesus
dixit autem ...

dixit autem Iesus
dixit ei Iesus

dixit autem ei Iesus
dixit autem Iesus
dixit autem Iesus

i et amplius noli peccare

uade et ex hoc iam noli peccare

Uade et ex hoc iam noli peccare

uade ex hoc iam noli peccare

uade et am plius iam noli peccare

uade hinc et ex hoc iam noli peccare
... peccare

et amplius iam noli peccare

et amplius noli peccare

et amplius iam noli peccare

et amplius noli peccare

et amplius iam noli peccare

dixit ei mulier ubi sunt qui te accusabant nemo te condemnauit
dixit ei mulier ubi sunt qui te accussabant nemo te condemnauit
... te condemnauit
et dixit ei mulier ubi sunt nemo te contempnauit
dixit ei Iesus mulier qui te accussabant ubi sunt Nemo te contemnabunt
dixit ei mulier ubi sunt qui te accusabant nemo te condempnauit
dixit ei mulier ubi sunt qui te accussabant nemo te contempnabit
dixit ei mulier ubi sunt nemo te condemnauit

c
ff2*

l-c

rl

j

11A

28

29%

30
Vulgate

29*
30
Vulgate

29
30%*
Vulgate



